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^lka;frdaoh&  l`ÿref.dv 
mqrdúoHd N+ñh

hdmkh m%foaYh 
m%d.a ft;sydisl hq.fha isgu udkj 
ckdjdihls. thskqÿ lka;frdaoh 
hkqfjka j¾:udkfha ye¢kafjk 
m%foaYh y÷kdf.k we;af;a 
,xldfõ y;rjk udkj ckdjdih 
f,ihs. tfukau th j¾:udk
hdmkh m%foaYfha jeo.;au mqrdúoHd 
N=ñhhs. fuu m%foaYh  
nqÿrcdKkajykafia  fojk jr 
,xldjg jevulrk ,o m%foaYh njg 
y`ÿkdf.k we;s. 
Y%S ,xldfõ fn!oaO ixialD;sh 
wkqrdOmqrh flakaø% lr.ksñka kej; 
me;sr hoa§ hdmkfhao fn!oaO 
ixialD;sl msì§ula kej; we;sjQ nj 
fmfka. wkqrdOmqrhg bkaÈhdfõ isg 
Y%S uyd fndaê wxl=rh jevujkq
,enqfõ hdmkh w¾Ooaùmh yryd ùu 
Bg lÈu ksoiqkls. hdmkh k.rh 
miqlr pqkakdlï isg l÷ref.dv n,d 
hk Tng ;,aj;= msreKq ìï
fmfoi, ;,ajegj,ska jgjQ f.j;= 
iys; hdmkfha .eñ mßirh 
oel.ekSug ,efì. hdmkh k.rfha 
isg udksmdhs ud¾.fha   
lsf,daógr 10la muK .uka lm miq 
fï mqrdúoHd N+ñhg oel .ekSug 
mq¿jka. fuh m%Odk ud¾.h woaor 
msysgd we;. pqkakdlï k.rhg lsf,da 
ógr myla ÿßka ksß; È.g jkakg 
l÷ref.dv    msysgd    ;sfnkjd.
l÷ref.dvg hk wmg oel.; 
yelafla l=vd od.eí úYd, 
ixLHdjla iys; ìula. wä 85;a wä 
12;a w;r úIalïNfhka hq;a fï 
od.eí ndrydrdÈh ms‚i l< :Qm 

ta"Ô Ys%hdks is,ajd
wka;¾cd,h weiqßks

wdf,dalfhka wdf,dalhg hk 
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bIdka tÈßiQßh uy;d

—wdrN;, kslaLu;, hq[ac:˜ 
nqoaOidifka iïhlam%O;aù¾hh
wrUkak, kslafukak nqÿiiqka

ms<sfjf;ys fhfokak
lghq;= lrkak

hk fndÿiuq`Mfõ wdo¾I mdGhhs.

fldúâ 19 jix.;h jir folla
mqrdjg wmf.a ck Ôú;h wjq,a lrñka 

wmj mSvdjg m;a lrkq ,enqjo 
nqÿoyfï b.ekafjk O¾u:djka uekúka 

mila lr,Sugiu;a ù we;.

idik iqrlaIdfõ fndÿ Èúießh 
fndÿiuq`M wmf.a f;audmdGh yd wmf.a ls%hd 
l,dmh iu. fyd`Èka noaO ù mj;afkauh.

wdmodjl§ wm lghq;= l<hq;= 
yeudldrfhkau wfkld fjkqfjka lemù 
ls%hdlsÍu yd lsisÿ ,dN i;aldrhla wruqKq 
fkdlr iïnqoaO idikh;a rg;a ck;dj;a 
wdrlaIdlr .ekqug yels yeudldrfhka wms 

fm<.eiS lghq;= lf,uq.

jix.;hg bv§ n,d fkdisg wNsfhda.hg 
uqyqK foñka wkqj¾:kh fjñka wmf.a 
lghq;= fjk;a uqyqKqjrlska isÿlsÍug wm 

lghq;= lf,a tneúks.
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mqj;am;a i`.rdj m, lsÍu iqÿiq jgmsgdjla 

fkdjQ ld,fha th kj;d fkdoud th
B mqj;am;la f,i Tnfj; fufia m, lr 

isàug wm lghq;= lf<uq. thg ,efnk 
m%;spdr woyia fhdackd wm ffu;s% isf;a 

hq;=j ndr .ksuqq.
jix.;h blaukska wjika fõjd hehs 

m%d¾:kd lruq. tfy;a wm wmf.a j.lSu 
fufia È.gu isÿlsÍug B mqj;a m; 

jeäfokd w;r m%pdrkhg iqÿiq fyd`ou 
udOHla neúka jvd;a idrj;a wdldrhg 

;jÿrg;a Tnfj; ;s<sk lrkafkuq. 

fyda fidfydka hhs is;sh yelsh. fun÷ 
:Qm 12la l÷ref.dv msysgd ;sfnkjd. 
fï ia:dkfha  ;snqKd hehs ie,flk, 
oekg mokug muKla iSudjQ wä 235l 
úIalïNhla iys; oe.en jkaokdudk 
i|yd lrk ,oaola hhs is;sh yelshs.
;ks l¿.,ska l< jgl=re j;=r Ndck 
follao fuu bvfï <sx <Õ ;sfì. 
fuys l=vdu ia;+mfha úYalïNh wä 
6la muK fjkjd. fïjd ish,a,u tlu
wdlD;shlg wkqj ;kd we;. wm 
rfÜ tlu ia:dkhlska jeäu od.eí 
rdYshla yuq ù we;af;a l÷ref.dv § 
muKhs. fïjd l=uk wruqKlska l<d 
oehs ksYaÑ; keye. l¿ r;= ueá n÷ka 
jf.au l%sia;= mQ¾j hq.fha 
frdaufha Ndú; l< ueá n÷ka yd 
iudkj ,xldfõ foaYShj ksIamdokh 
l< ueá n÷kaj, fldgia fuys § 
yuqùu;a úfYaI;ajhla.

l%sia;= mQ¾j 300 jeks ld,hlg wh;a 
n%dyaóh wlaIr iys; ueá n÷ka o  
,enqKq njg;a jd¾;dj, i`oyka j 
we;. fïjdfhka yuqjQ od.eí 
y;/ia fldgq fldgiaj, bkaÈhdfõ 
idxÑ ia;+mfha fuka .rdÈ jego 
ksrEmKh lr w;s nj fmfkkakg 
;sfì. leŒïj,§  
úfYaIfhkau ref,agÙ j¾.fha ueá 
n÷kla, n%dyaó wlaIr iys; md;%hl 
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fldgia fuys§ ,eî we;s w;r 
wYajdfrdaylhl=f.a rejla iys; uqødj 
tys§ ,enqKq úfYaI mqrdjia;=jla f,i 
i`oyka l, yel.
fï ish,a, lshd mEfõ lÿref.dv m%foaYh 
wkqrdOmqr uq,a hq.fha ckdjdihla f,i 
mej;s njhs. 1967  § isÿ l< l÷ref.dv 
leŒïj,§ fldr,a .,ska l< fndaêi;aj 
ysila, yqKq.,ska l< od.eí p;%dj,shl 
uqÿka len,s folla, l=yrh iys; od.eí 
p;%dj,shl fldgil, fldr,a Od;= 
lr~qjl my< fldgila, mn¨ 2321la hk 
mqrdjia;= yuqj we;. tajdg wu;rj foaYSh 
iy úfoaYsh ldis rdYshlao ,enqKq nj 
jd¾;d fjkjd. 1 jeks mrdl%undyq
idyiu,a,, ,S,dj;S, O¾udfYdal, 
nqjfklndyq wd§ rcjrekaf.a ld, j,g 
tajd wh;a fjkjd.
1615§ ksl=;a l< tx.,ka;fha 1 jeks 
fcda¾Ê rcqg wh;a ;=Ügqfõ ldishla o 
ta w;r ;sîu úfYaIhla. issßm;=,a .,a, 
nqÿms<su y;rl fldgia, mshka rys; 
.,alr~q, <d fld< meye;s ùÿre 
fld;la, jduk rEmhla, isßm;=,a .,la, 
W¿len,s wdÈh o fuys§ yuq jQ mqrdjia;= 
w;r ;sî we;. 
1970 oYlfha§ o fuu od.eíj, 
ixrlaIK lghq;= isÿ lr we;s w;r 
ia;+mj, mer‚ iajrEmh Wml,amkh lr 
ta wkqj ;yjqre lr ;sfnkjd. od.eíj, 
m%Odk wuqøjHh ù we;af;a fldr,a .,a. 
oekg;a iuyr ;ekaj,ska fldr,a .,a 
u;=ù fmfkkjd. fuu od.eí yqKq nodu 
ia:rhlska lmrdre lr ;sî we;s w;r 
mdofï iuyr ia:dkj, mer‚ nodu ;Ügq 
b;sß ù mj;skjd.  mer‚ f.dvke.s,a,lg 
wh;a lKq mdoï .,a rdYshlao fuys 
yuqfjkjd.

l÷ref.dv jpkfha zlÿre hkak 
md,s niska zlkaor’ kduhg iudk nj 
t,a,dj, fïOdkkao ysñhka 
mjikjd. fu mqoìu Èh l÷rla wi, 
ìul msysgd ;sfnkakg we;s njhs 
Wkajykafia i|yka lrkafka. fuu 
mqoìug kqÿßka .,d niakd jÆl 
wdrej tu Èh ud¾.h ùug bv we;s 
njg i`oyka fjkjd. fuu m%foaYh 
uq,skau y÷kajd we;af;a lÿref.dv 
hk isxy, kñkaa. tu joku fou< 
WÉpdrKhg wkqj zlka;frdafohs ù 
;sfnkjd. mD;=.Sis f,aLkj, zlkaor 
l=âfv hkqfjka y÷kajd we;af;a fuu 
mqoìuhs. uykqjr hq.fha ,shejqKq kï 
fmdf;;a lÿref.dv úydrh kñka 
fuh olajd ;sfnkjd. 
l%sia;= mQ¾j 600 g fmr mgka uQ, 
ft;sydisl hq.fha ckdjdij, 
f;dr;=re l÷ref.däka yuqùu 
úfYaI;ajhla. meyeÈ,sju fï mqo ìu 
msysá ia:dkfha l%sia;= mQ¾j 400 
olajd w;S;hl isg ckdjdihlaj 
mej;s njg idOl yuqj we;.
wkqrdOmqrh ckdjdiùug iu.dój 
fuu ia:dkfha;a ckdjdi ;snqKq nj 
;yjqre ù ;sfì’ Y%S uydfndaê 
wxl=rh Y%S ,xldjg jevu lsÍu 
wkqiaurKh lsÍu i|yd jirla ;=,  
foajdkïmsh;siai rc;=ud kd. 
Èjhsfka bÈl< isoaOia:dk ;=kla .ek 
uydjxYfha i|ykafõ. tajd kï ;siai 
úydrh cïnqflda, úydrh yd 
mdÖkdrduhhs. uykqjr hq.fha rÑ; 
úydr yd mqoìï kdudj,sh jk —
kï fmd;˜ fyj;a —úydr wiafk˜ys  
úia;rh wkqj fï mdÖkdrduh wo 

lÿref.dv úydrh nj y÷kdf.k 
we;. ix>ñ;a;d f;r‚ka jykafia 
Y%S ,xldjg Y%S uyd fndaê wxl=rh 
jevulrjoa§ jevu l<  nj lshk 
ry;ka jykafia,d yeg kula 
jevisg wmj;ajQ nj lshk úydrhla 
hdmkfha we;. ta hdmkfha pqkakdlï 
uxikaêfhka ngysr foig lsf,da 
óg¾ ;=kla muK .shúg yuqjk 
lka;frdaoh fyj;a  lÿref.dv 
úydrhhs. fuys úfYaI;ajh jkafka 
,xldfõ fjk;a lsisu ;ekl olakg 
fkdue;s wdldrfhka tlu 
wdlD;shlg úúO m%udKfha l=vd 
od.eí rdYshla tl,Õ f.dvk.d 
;sîuhs. fï od.eí fuys§ wmj;ajQ 
ry;ka jykafia,d yeg kuf.a Od;= 
ksokafldg ;ekq tajd njgo 
úYajdihla we;. 
^ry;ka jykafia,dg odkhg msßkeuQ 
y;= jHxckhla úI ùfuka yeg 
kuu wmj;ajQ njg ckm%jdohla 
mj;S& nqÿrcdKkajykafiaf.a fojk 
,xld.ufka§ Wkajykafia fï 
úydria:dk mßY%hgo jevufldg 
iuj;a iqjfhka .;l, nj 
ckm%jdofha mj;S.
uE;l § tys úydrhlg wjYH 
kjdx. lsysmhla o bÈlr ;sfnkjd. 
ta w;r l=vd nqÿf.hla o frdamKh 
l< fndaêhla o we; nj i`oyka. 
lsisjl=f.a ie,ls,a,g n÷ka fkdù 
meje;s fuu N+ñfha ft;sydisl 
jeo.;alu uq,skau wjfndaO lr 
.;af;a 1900 uq,a Nd.fha hdmkfha 
Èid úksiqre OQrh oerE furg 
b;sydih ms<sn|j oeä Wkkaÿjla 
oelajQ wdpd¾h fmda,a B mSßia. Tyq 
lÿref.dv N+ñh mÍlaId lr n,d 
rdclSh wdishd;sl ix.ufha 
iÕrdjg kd.§mh iy hdmkfha 
fn!oaO wjfYaI kñka 1917 - 1919 
j¾Ij, ,sms imhd ;sfnkjd. tl, 
fuu ,sms úoaj;=kaf.a fkdu| 
wjOdkhg fhduq jqKd. Tyq 1915- 17 
j¾Ij, fuu N+ñfha leŒula lr 
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frdau ldis,fn!oaO kIagdjfYaI fldgia fidhdf.k tajd 
hdmkh fl!;=ld.drhg ndr § ;sfnkjd.  tajd w;r nqoaO  
m%;sud od.eí fld;a wdÈh  o mej;s nj jd¾;dj, i|yka.
fuys mqrdúoHd;aul jeo.;alu biau;= ùu ksid fuu bvu 
miqj mqrdúoHd ;ykï bvula jYfhka m%ldYhg m;a 
flreKd. tu N+ñ m%udKh wlalr 3 m¾pia 338la. 
Wvqú,a - lka;frdafv mdr fome;af;au fuu bvu msysgd 
;sfnkjd. wkjir w;am;alr .ekSï ksid tu N=ñh ;j;a 
l=vd ù we;s nj i`oyka fjk w;r l%sia;= mQ¾j fojeks 
ishjig wh;a n%dyaó wlaIr iys; mq¿iaik ,o md;%d 
lene,a,la fuys leŒïj,ska yuq ù ;sfnkjd. tys i|ykaj 
we;af;a o;ym; ^o;a;f.a md;%h& hkakhs. fuu o;a; tl, 
isá NslaIq kula fyda tu md;%h ms¥ mqoa.,hd úh yelshs. ta 
wkqj l%sia;= mQ¾j hq.fha mjd fuys NslaIq jdihla mej;s nj 
meyeÈ,s fjkjd. fojeks w.afnda ^l%s.j. 604-614& kd. 
Èjhsfkys ^hdmkfhys& rdcdh;k Od;= .Dyho, WKqf,dï 
f.ho, wdu,l iEho, f.dvkexjQ nj uydjxYh i|yka 
lrkjd. fuu f.dvke.s,s l÷ref.dv wjg ;sìh hq;= nj  
b;sydi{hka iel lrkjd. fuys ;sî 4 jeks ldYHm rcqf.a 
fi,a,smshla iys; w;a;d‚ lKqjla yuq ù we;. fuu w;a;d‚ 
lKqfõ ,sms w;r ;snQ 15 jeks ishjig wh;a fi,a,smshla 
^wka;rd,Sk fi,a,sms& uydpd¾h fikr;a mrKú;dk lshjd 
we;s w;r tys zW;a;r miaifha j,amsg Èidfõ lÿref.dv. 
kduh oelafú.

miqld,Skj m%foaYfha mej;s jd;djrKh ksid fï mqrdúoHd 
N=ñh fndfyda fokdf.a u;lfhka .s,sys f.dia ;sìK. uq,a 
ld,fha§ th  wlalr y;l muK mqrdúoHd rlaIs; 
fmfoila njg m;aj ;snqKq kuq;a miqj wkjir w;am;a 
lr .ekSï ksid th wlalr folla muK jk N+ñhla njg 
m;aj we;. m%foaYhg iduh Wodùfuka miq fï N=ñh 
rcfha yuqodfõ wdrlaIdj hg;g m;aúh. lÿref.dv 
úydr mßY%fhka fidhd.;a mqrdjia;= hdmkh mqrdúoHd 
fl!;=ld.drfha m%o¾Ykh flf¾. fï N=ñfha jgodf.hla 
yd wdrdu kgnqka oelsh yels nj lsh;s. 

fuys mqrdúoHd .fõIK lghq;= ;ju
ksudfldg fkdue;s nj fmfka 
;ÿrg;a fuys lekSï l<fyd;a 

W;=f¾ fn!oaO Wreufha
;j;a idOl fidhd.; 

yelsjkq we;.

l<uKdlrk WmfoaYl uKav,h

ixialrk l<uKdlrkh 

uydpd¾h ud,skS we`o.u
uydpd¾h iqisrsmd, ud,sïnv

ffjoH rdKs m%kdkaø

ixialdrl uKav,h

kd,l chfiak
YHdï kqjka .fkaj;a;
pkaøisrs je,s.uf.a
bIdka nqoaêsl tosrsiQrsh

m%ldYkh 

m%pdrl lghq;= ms<sn`o cd;sl uKav,h 
iuia; ,xld fn!oaO uyd iïfï,kh

fn!oaOdf,dalh
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Inference in Buddhist Logic

First and foremost, knowledge is the problem that has been dealt with at length in almost every system of Indian 
Philosophy.  With  reference to the concept of knowledge such terms as ‘prama’  (valid knowledge), ‘aprama’ (in-
valid knowledge),  ‘prameya’ (the object of the reality to be proved),  and ‘pramana’ (the modes of knowledge) etc., 
are discussed at length. Logic or resoningis called ‘Pramanavidya’, and is considered to be the ground of all other 
sciences and the source of emancipation of mind from illusions, errors and false opinions (pradeepasarvavidya-
nam- durayasavadhammanam - adharahsarvavidyanam - durayasavadhammanam - adharahsarvakarmandam - 
sauvadanviksikamata). On account of the sources of knowledge certain terms such as ‘aabda’  (verbal testimony), 
‘pratyaksa’ (perception), and ‘anumana’ (the inference), are popularly known in the context of Indian thought. 

The Sanskrit term Anumana, literally means a cognition or knowledge which follows some other knowledge. It is 
indirect or mediate- knowledge derived through the medium of some other knowledge. It can also be explained as 
the ‘cognition of an invisible, concealed object’. It always involves a psychological-cum-logical process.  Hence, the 
term is used for both the psychological-cum-logical process and the mediate-knowledge derived from it. In other 
words, Anumanaconsists of two stages of knowledge, one pertaining to the preceding and the other to the 
succeeding,  These two, on the other hand, must have a particular type of relationship known as ‘linga-lingi-bhava’ 
implying that the succeeding one should necessarily  derives from the preceding. To illustrate this the following 
examples can be given:

(i) “The hill is fiery, because there is smoke  on it and wherever there is smoke there is fire”
(ii) Devadatta is mortal, because he is a man, and all men are mortal” 

Regarding the first example, we pass from the perception of smoke on the hill to the knowledge of the existence of 
fire in it. on the ground of our previous knowledge of the universal relation between smoke and fire. In the second 
example,  we prove the mortality of Devadatta which is not perceived now, but owing to the presence of manhood 
in him.  Here, we pass from the apprehension of some mark (linga or hetu) i.e, the manhood, to that of something 
else i.e, the mortality by virtue of necessary relation or invariable concomitance (Vydpti) between the two. Asa 
prelude to a better understanding of inference in the context of Buddhist logic,  it is worthwhile to make at least a 
brief resume of  inference in both western and the Hindu philosophical contexts. 

Inference in Western Logic

According to the Western view inference is two-fold i.e, deduction and induction. Deduction is the inference ofa 
particular truth from a general truth, or of a less general truth from amore general truth. In brief, it is the type of 
reasoning that proceeds from general principles or premises to derive particular information. An example of 
deductive inference is as follows: 
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            General Truth
    All men are mortal 
            Major term

       Socrates is a man
   Minor term       Middle term
 
    
    Socrates is mortal      Particular truth 

This is called a syllogism in Western logic. The subject of the conclusion (eg., Socrates) is called the minor term. 
The predicate of the conclusion (egmortal) is called the major term. The term that is present in both the premises or 
given propositions (eg. man) is called the middle’ terms.

The middle term in the medium of  comparison between the major term, and the minor term. This in Western syl-
logism, there are three distinct terms, each occurring twice. The given propositions are called premises. The propo-
sition which contains the major term is called the major-premises. The proposition which contains the minor term 
is called the minor-premises. The proposition which is derived from the premises is called the conclusion. Thus, 
there are three propositions ina syllogism. 

Induction, in Western logic, is the inference of a general truth from particular truths. In other words, it is a process 
of logical reasoning that makes generalizations based on individual instances. Hence, particular facts are gathered 
by observations and experiments, whereby a general law is derived from them.  An example of induction is as fol-
lows: 

  Socrates is mortal See        Particular Truth
  Aristotle is mortal 
  Plato is mortal
  Kant is mortal
  All men are mortal SS       General Truth

Hindu Logicians View:

The Nyaya Sutra of the Gautama Aksapada seems not giving any definition on Anumana, but simply states that it 
presupposes  perception.  Accordingly inference is a knowledge which is preceded by sense-perception (NS. I. 1-5) 
and is of three kinds: 

(i) A priori (Purvavat) 
(ii) A posteriori (Eesavat) 
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(i)  A priori is the knowledge of effect derived from the perception of its cause, e.g. Seeing rain clouds some-
body infers that there will be rain. 
(ii)  A posteriori is the knowledge of cause derived from the perception of effect, e.g. having  perceived the flood 
somebody infers that there was a rain. 
(iii)  “Commonly seen” is the knowledge of the thing derived from the perception of  uniformity or coexis-
tence. it is Samanyatodructawhen based on certain observed points  of general similarity between objects of experi-
ence.  Thisis illustrated by the sight of the  different positions of the moon at low intervals somebody infers that 
it moves.

Vatsyayana, the other famous Hindu logician gives an etymological definition on inference as ‘that of the cognition 
of ‘lingin’ which arises after the cognition of ‘linga’. The defect of this definition  is that it ignores the most essential 
factor of inference, i.e. the knowledge of ‘vadpti’ or invariable concomitance of the linga with the lingi. Prauastapa-
da, the other logician of the Hindu Niyayadefines inference as ‘the knowledge which results from the apprehension 
of a sign’.  The term ‘sign’ (linga) is further explained as that which is related to the inferred object, and that is well-
known to here co-presence and co-absence with the lingin or the possessor of the sign. 

The Buddhist View an Inference

Anumana, according to Buddhists has two aspects, i.e. epistemic and logical, the former a source of knowing and 
the latter a way of reasoning. At the very outset it should be noted that there was a sharp distinctions between the 
theories presented by Buddhist and the Hindu logicians on inference. The Buddhist logicians held that the Nyaya 
theory of inference. referred to above fails to explain why the probans(sadhana=smoke) and the probandum (sad-
hya=fire) always go together. Hence, Vasabandha laying stress upon the inseparable connection between the pro-
bun (smoke) and the probandum or inferred object (fire) defines “Anumana” as ‘a consequence or an application of 
an inseparable connection between two facts by aman who has previously noticed that connection’. Dinndge, the 
other most celebrated Buddhist logician defines it is the ‘cognition of an object through its mark’ or more precisely, 
“through the three-fold mark’ (Pr. Samocy, II, and NB II, I-BI, voLI. p.236) Dharmakirti, the most celebrated  Bud-
dhist logician defines inference at ‘the  cognition of the inferable from the sign having a three-fold characters’ (NB, 
23) Accordingly, every inference establishes a relation between a locus (paksa) and a probandam (sadhaya or lingi)  
on the basis of relation between a probans present in the locus (paksa) and the probandam. The probuns has to be 
an unfailing mark of the probandum to establishthe conclusion. This relation between the probuns and the pro-
bandum is called Vydpti or pervasion which will be explained later. Dharmottara says that inference has an imag-
ined-object, e.g. an imagined-fire, as its own object, since inference is a cognition ofan absent thing which cannot 
be grasped or perceived but which can only be imagined.  The difference between perception and inference consist 
in the movement of thought, which is the one opposite of the other. With regard to perception,  cognition grasps 
the particular and constructs the symbol and in the case of inference, cognition grasps the symbol and constructs 
the particular. In brief, both serve as a ‘one cognition” representing a” synthesis of sensation and non-sensation, 
imagination and non-imagination,  conception and non-conception”. 

For the first time, it was the Buddhist scholars who identified two different types of inference called Svarthanuma-
na (the inference for oneself) and the Pararthanumana (the inference for others). The Svarthanumana is defined by 
Dinnaga as the knowledge of a thing derived from ‘the knowledge of the mark or sign’ and the Pararthanumana as 
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‘the statement in words for the sake of others’. The former being a psychological process,the latter serves as a logical 
process. In the first kind of inference we do not require the formal statement of the different membersofa syllogism. 
For example, a person already knows by repeated observation the invariable concomitance between smoke and fire. 
He perceives smoke on the hill. Then he doubts that fire may exist there. Then he remembers the invariable  con-
comitance between smoke and fire and infers ‘that hill has fire’. This is the psychological analysis of inference for 
one self. (Praaccetapada uses the term ‘svarthanumana’  conveying the inference of one’s own convention the infer-
ence of one’s own conviction instead of svarthanumana). 

Parartharumana or the inference for the sake of others is a logical process by means of which we attempt to demon-
strate others, the conclusion already drawn by as through inference for oneself. It takes the form ofa formal demon-
strative syllogism. syllogism consists of propositions which are resorted to communicating ready knowledge. It is 
the cause that produces an inferential knowledge in the mind of the bearer. The Hindu Naiyayikas have recognized 
five- membered syllogism which runs is follows:

(I)  Thesis    The hill is fiery (Pratigod or the proposition) 

(II)  Reason   Because it is smoky (hetu)

(III) Example -    whatever is smoky is fiery as in the kitchen (Uddharana is a familiar     
     Instance which is known to process property to be proved.) Hence “Kitchen” is a famil 
     iar instance process fire, and implies that fire invariably goes with smoke which is the  
     reason given.  

(iv)  Application  “Sa” is this hill (smoke) - (Upanaya) is the winding up, with reference to the example of  
     what is to be proved as being so. 

(v) Conclusion   Therefore this hill is fiery (Nigamana) is the confirmation of the proposition  after the  
     reason as the example already mentioned). 

The Buddhist Syllogism

The leading Buddhist logicians such as Vasubandha (450A.D), Dinnaga (500A. D) have severely criticized the 
five-membered syllogism of Hindu Naiyayikas as containing a repetition. Vasubandha, for the first time in the con-
text of Indian logic, repudiated the five-membered schema and replaced it with three-membered one, which gener-
ally has the following form:- 

Thesis: The Mountain is fire-possessing

Reason: Because it is smoke-possessing

Premise: Wherever there is smoke, there is fire, as in the kitchen. 



fn!oaOdf,dalh
The third one should be considered pervasion which ascertains, the ‘inseparable connection’between the thesis 
and the reason. This is also perfectly evident from Vachaspatimisra who mentions that ‘atraVasubandhanapratigaa-
dayastrayovayavadurvihithaakaapadalakeanenauktam,in his Nyayavartikattat paryaya-tika, Later on, the Buddhist” 
logicians held the view that it can be reduced to two propositions which include

(i).  The general tuleincluding the example 

(ii).  Its application to an individual instance. For  eg.when one needs to prove the fact that  ‘sound is non-eter-
nal’ he has to follow two rules  referred to the above and it goes as  follows: 

(i)  Whatever is produced is non-eternal, like a pot (udaharana) and sound is produced (hetu). 

(ii) Sound is non-eternal. 

Constituents of Inference

The process of inference, according to Buddhist-Nyaya.Involves three basic terms and three propositions. This is 
quite evident front the  definition of inference given by Dharmakirti (trirupallingodamuneyeyajgadnam tat svart-
hanumanam). The three terms are the paksa (darmavisesya), the sadhana (hetu or linga) and the sadhya (lingi or 
dharma) These correspond respectively to the minor, middle and the major terms of syllogism. 

Paksa (Dharmi, Anumeya)

The substratum possessing the hetu and the sadheya in the inferential reasoning  is called paksa. In other work, it 
is the subject in which we infer the existence of something. It is the minor term about which something is inferred. 
The hill, for instance, in which smoke is perceived  and fire is inferred is the paksa. 

Hetu (reason)

The hetu or sadhana is the pivotal element in the process of Anumana. It is the necessary mark which leads to the 
inference of its marked object. In other words it is the mark or sign which indicates the presence of the inferable 
object (sadhaya) it is the middle term by which the major term is inferred to be true of the minor term. The hetu is 
also known as probun. linga, sadhana, gamaka, and vyapya. In the well-known example of inference,  smoke is the 
hetu or linga. It is called sadhana because it is the means of proving the major term. it is called vyapya because it is 
called & thing already known. The word gamaka is utilized to mean that it. 

Leads to the knowledge of something not directly perceived. The term linga is used to mean that it is the sign or 
indicator that leads to the cognition of something.

ThrirupaLinga or hetu (three fold characteristics of cause)

Another noteworthy feature of the Buddhist analysis of Anumana is related to the “linga’’ or ‘’hetu’’. In fact in the 
history of Indian logic we find different views with regard to the essential characterristics of linga. Whereas the 
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Nyaya tradition regards only one characteristic. The Buddhists maintain that there are three (03) eventual charac-
teristics of a linga. Every linga must possess all the three essential characteristics simultaneously (trilaksanahetu). 
Then and then only it, can be regarded as a linga, and be made use of in the process of inference. That is why Dhar-
makirti, while defining anumana, writes trirupallingad etc. He formulates ‘trairupya’ as follows 

i. Lingasyanumeyesattvameva

ii. Sapakcea eve sattvam

iii. Asapakoeecasattvamevaniscitam.

I. Its (= linga or hetu) presence in the paksa (=subject of inference)

II. Its presence in the sapaæa. For example, if fire is the predicate which is to be inferred in relation to a hill, then  
 all those instances like etc, where fire is known to be predicate, constitute “ Sapakæa’’.

III. Its absence in the Asapaksa (= Vipakæa) or in things which are not similar to pakea. That which is not similar  
 to pakea is that which is never a possesser of the property commonly possessed by pakæa and sapakæa. For  
 instance, the Lake. To Illustrate:

i. ‘Smoke represents ‘linga’ or the sign of fire, because we have seen ‘smoke’ on the hill’ which represents the 
 ‘pakæa.’

ii. Sapakæa is the kitchen where we always perceive ‘smoke’ (or linga)

iii. Vipakæa is the lake where we perceive neither ‘smoke’ nor ‘fire’.

Sadhya or Predicate:

Sadhya is that which constitutes the property (dharma) which is to be inferred in relation to the paksa. It is
the object that is inferred in relation to the paksa. It is the object that is inferred about the minor term 
hence, it represents the major term and is also called probandum, lingi orgamya. It is called gamaya
because it is cognized with the aid of the hetu or gamaka which represents the middle term. It is lignin or 
the possessor of the linga or sign (smoke) . For eg.

The hill is fiery
Because it is smoky
    Thehill   Pakea or dharma   Minor term

    Is fiery    Sadhya or lingi   Minor term

 Because it is smoky    hetu or linga   Middle term
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Vyapti or Pervasion :

‘Vyâpti?’ or pervasion can be considered the basis of the entire inferential process and defined in terms of insepara-
ble connection between linga (proban) and / ingi (probandum). The term is employed in its technical sense for the 
first time by Vasubandhu in ‘Vadavidhi’. According to him, Vyâpti is an object which cannot occur without  another 
object which is said to be inseparably connect with the other object, as  for example, smoke with fire and “infer-
ence’’ is the direct perception of (that) inseparably connected object.’’ The Buddhist logicians held that  causality 
(tadutpanna) and essential (tadatmya) should be taken as the grounds of vydpti. This relation is also known as “he-
tusâdyapratibandha”, i. e , tying together of hetu and sâdya and avinabhâva, i.e. necessary connection or necessary 
dependence. This term refers to an invariable necessary connection between the linga and lingi. For eg., anywhere 
there is smoke, there must have fire.

From the facts outlined above it becomes abundantly clear that both Buddhist logicians have made constant at-
tempts to define the concept of inference at length and to identify the rules of valid inference. The Buddhist, how-
ever, held totally different views on certain points and made unique contribution to both the contexts of logic and 
epistemology. For instance, they held that both the proban (linga) and probandum (lingi) as concepts (vikalpas) 
Incontrast, the Hindu Logicians held them as objects or events or metaphysical realities. Finally, it should be noted 
that it was the Buddhists who introduced a number of refinements and who brought the argumentative discussions 
on the theme to the sharpest level as possible whereby attaining the finest intellectual achievements in the history of 
Indian Philosophy.
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uE; b;sydifha f,dal O¾u¥; fiajdfõ kshqla; Y%S ,dxlsl NslaIQka jykafia,d w;r uq,a fm<ys jev isák w.a.uyd mKaä; 
fyafkafmd< .=Kr;k uyd iajdókaøhka jykafia f,dj m%lgj we;af;a zzNkaf;a cSZZ hkqfjks. weußldj we;=`M ngysr 
foaYhkays we;euqka Y%S ,xldj kï foaYh ms<sn`oj y`ÿkd .kafka o wfma .=Kr;k kdhl iajdñkaøhka jykafia ksid jqjo Y%S 
,dxlsl fn!oaOhka kï Wkajykafia ms<sn`o fkdokakd ;ruhs. tfy;a Wkajykafia >k rka l`ola fia osfkka osk nn<ñka 
f,djg nqÿ oyfï yrh lshd fok fial.
2003 j¾Ifha m%:ufhka uqøK oajdrfhka t<s oelajqkq zz;=ïmfkka weußldjgZZ kï jQ  Wkajykafiaf.a pß;dmodkh wo Y%S 
,dxlsl .sys - meúos ish¨ O¾uldóka úiska lshúh hq;= .%ka:hla f,i ug yef`.hs. wkqrdOmqr hq.fha uyd úydrfha úiQ 
O¾uOr - úkhOr uyf;reka jykafia,df.a osú fmfj; j;auka f,dalfha Okfhka yd n,fhka wdVH jQ weußldfõ fjfik 
Wkajykafiaf.a osú fmfj;ska oelSug yels ùu wm ,o uy;a Nd.Hhls.
uykqjr ;=ïmfka osidfõ fyafkafmd, .%dufha oS1927 foieïn¾ ui 7 jk osk ckau ,dNh ,enQ .=Kr;k kdysñhka ifydaor 
ifydaoßhka i;a fofkl=f.ka hq;a mjqf,a ihjekshd úh. kdysñfhda ish ÿIalr <ud ld<h ms<sn`oj ish pß;dmodkfha 
fmrjofka fufia i`oyka lr;s.
zz b;du;a os<s`ÿ ÿmam;a mjq,l bmso, ÿmam;a u f,i yeÿKq ud fi,a,ï lrk ld,fha fi,a,ï nvqjla uf.a weyska oel ;snqfKa 
keye, ìu je,af,a we`.s,af,ka mska;+r wekafoa, jhi tfld<y muK jk;=re ud wekafoa fldÜg Wrhla jf.a lñihls, bf.k 
.;af;a wkqkaf.ka b,a,d .;a fmd;aj,sks.ZZ 
fodf<dia yeúßos úfhaoS lsßn;al=Uqf¾ fidakq;a;r ysñhkaf.a wdpd¾h;ajfhka u,kafoKsfha Y%S úchdrdufha oS meúos jQ 
.=Kr;k ysñhkaf.a meúos cSú;fha uq,a wjêh o uy;a jQ ÿIalr jqjls. zzb;du iq`M ld<hla yer uf.a uq`M meúos ld,hu .; 
lf<a msKavmdf;kah. iSks f;a fld< fmd,af;,a hk ish,a,u ud fidhd .;af;a msKavmd;fhks. kdklv folla tlg uQÜgq lr 
uid isjqr f,i fmfrõjd. fkdúkao ÿlla keye. fkdyeÿkq wikSmhla keyeZZ
.ïmy úoHdfiaLr msßfjfKka yd mE,shf.dv úoHd,xldr uy msßfjka W.;a wm kdysñfhda ta ld<fha o fkdfhl=;a 
ÿIalr;d j,g uqyqK mEy. ta w;r Wkajykafiaf.a cSj; l;dj fjkiaj u`.lg yerùug fya;= jQfha mrjdyer jcsr{dK 
kdhl iajdñkaøhka jykafiaf.a hgf;a úfoaY O¾u¥; mqyqKq mdGud,djg we;=,;aj th yeoEÍuhs. tysoS yskaos, fou< yd 
bx.%Sis hk NdIdjkaf.ka O¾uh yeoEÍug Wkajykafiag wjia:dj ,eìK. ta wjêfha o Wkajykafia udrdka;sl wk;=rlg 
uqyqK mEfõh. fíf¾ jefõ jQ iSud ud,lfha oS NslaIQka jykafia msßila iu`. úkh l¾u isÿ lrk wjia:djl th lvd 
jegqkq w;r osfha .s,S isáhoS Wkafiaf.a lh u;g jy,h jeàu ksid yDoh iómfhys wiaÓ ìoS .sfhah. flfiafj;;a iiqkg 
Wkajykafiaf.ka úh hq;= fiajh bgq lsÍug ffojh bv oS ;snQ ksid tu jdrfhao osúh iqrlaIs; úh.  
O¾u¥; mÍlaIKfhka iu;a jQ fyakfmd, ysñhka, tjlg uyfndaê ix.ufha iNdm;s mrjdyer kdysñhkaf.a 
wkqYdikdfjka bkaoshdfõ idxÑ úydrhg jevu fldg tys mia jila O¾u¥; lghq;= j, fhÿfkah. bka wk;=rej wm 
kdysñfhda lsßkafoa Oïudkkao kdysñhkaf.a wdrdOkdfjka uef,aishdjg jevu l<y. jir oyhl ld,hla tys jev fjfiñka 
O¾u m%pdrl lghq;=j, kshe¨kq kdysñhka 1968 oS uäfya m[a[diSy uy kdysñf.a wdrdOkdfjka weußld tlai;a ckmofha 
fjdIskagka uy úydrhg jevu l< w;r flá ld,hla ;=< tys úydrdêm;s;ajhg m;a úh. .=Kr;k kdysñfhda 1988 jk;=re 
tys wêm;s;ajh oerEy.
fjdIskagka uyd úydrfhah wd.ñl yd idudÔh lghq;= i|yd ish ld<h lem lrñka kdhl;ajh ,nd fok w;f¾ 
weußlka úYaj úoHd,fhka m<uq Wmdêh ,nd.;a Wkajykafia bka wk;=rej Ydia;%m;s Wmdêh yd wdpd¾h Wmdêh ,nd .kakd 

rejka úkaâi¾ 
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,o’. fn!oaO OHdk ms<sn`o isÿ l< m¾fhaIK .%ka:h fjkqfjka wdpd¾h Wmdêh oskd .;a kdysñhka ta lsisjlska Wv`.= njg m;a 
jkjd fjkqjg ;j ;j;a ksryxldr úh. bf.kSu ms<sn`o Wkajykafia orkqfha fujka woyils.
zzud wdpd¾h Wmdêh .;a miq uf.A iuyr ñ;=rka uf.ka weyqjd. zoeka Tnjykafia wOHdmk lafIa;%fha by<u ;ekg m;a ù 
bf.kSu wjika l< ksid bosßhg lrkag n,dfmdfrd;a;= jkafka l=ulaoZ lshd. z ud fuf;la l,a lf<a bf.k .ekSug iQodkï 
ùuhs, oeka ud bf.k .ekSug iqÿiqlï ,enqjd muKhs, bf.kSu ;sfhkafka ñka bosßhghs, ud okafka fld;rï álo hkq oekqhs 
ug wjfndaO jqfKa. fu;eka mgka ud bf.k .kag W;aiy lrkjdZ hkq uf.a ms<s;=rhs.ZZ 
tu úYajúoHd,fha l,la b.ekaùï lghq;=j, ksr; jQ uqka jykafia tys fn!oaO wd.ñl lghq;= WmfoaYljrhd f,i o lghq;= 
l<y, 1982 oS Ndjkd fidihsÜ kï ixúOdkh we;s lsÍu weußldfõ f:rjdoS fn!oaO b;sydifha kjuq mßÉfPaohl wdrïNh 
úh. tys w.%.Kh m%;sm,h f,i wlalr mkylska hq;= N+ñNd.hl ngysr j¾ckshd Ndjkd uOHia:dkh kï wdrKHh 
fiakdikh wdrïN ùu fmkajd osh yels fõ. yqÿ f.dvke.s,s iuQyhla fkdjQ tlS Ndjkd uOHia:kh p¾hd;aulj nqÿ oyu 
f,djg fnod fok uOHia:dkhls. ta ms<sn`oj fyafkafmd, kdysñfhda fufia isysm;a lr;s.
zzngysr rgj, nqoaOd.u b;d iS>%fhka me;sÍ hk ksid;a ta i`oyd mqyqKq jQ NslaIQkajykafia,d ke;s ksid;a NslaIQka jykafia,d 
ke;s ksid;a f.dvke.s,s iEoSfï jev wvqlr oeka ñksiqka yeoSfï jev ms<sfj<la ilia lr ;sfhkjd. ta wkqj fn!oaO .=rejre 
mqyqKq lrkjd. wjqreoaolg fojrla .=rejreka mqyqKq lrk mka;s mj;ajkjd. hdjcSj wÜGul iS,fhys ñksiqka fhdojkjd. 
oeka wjqreÿ lSmhlau msg msgu hdjcSj wÜGul iS,h iudoka ùug ñksiqka ;syla fyda y;,syla tkjd. ;reK ;reKshka i`oyd 
Ndjkd jevigyka fhdod ;sfnkjd. nkaOkd.drj, bkakd ysrlrejka i`oyd fmd;a m;a fnod fokjd. ZZ 
weußldfj muKla fkdj bka msg;;a fndfyda Ndjkdj W.kajk .=rejrekaf.a wdpd¾hjrhd njg kdysñhka m;aj we;s w;r 
Wkajykafia iEu uyoaùmhlgu jevu lrjd we;. úoHq;a yd uqøs; udOHhka Tiafia f,dj mqrd O¾u foaYkd iy Ndjkd 
b.ekaùï lrk fyafkafmd, kdysñhka wka;¾cd,hg muKla uqod yßk ,o ,sms yd foaYk m%udKh y;,sia oyilg 
wdikakh. Wkajykafia rÑ; .%ka: o .Kkdjls. Mindfulness in Plain English .%ka:fhys ;dhs mßj¾;kh Wiia mdGYd,d úIh 
ks¾foaYhg we;=,;a jk w;r tys msgm;a ,laIhg jeä m%udKhla f,dj mqrd mdGl ck;dj fj;g m;aj we;, 
Wkajykafia  úiska rÑ; wfkl=;a .%ka: jk Eight Mindful Steps to Happiness, Journey to Mindfulness, Beyond Mindfulness in 
Plain English, The Four Foundations of Mindfulness in Plain English, Meditation on Perception, Loving-Kindness in Plain English 
wdosh f,dj mqrd Ndjkd WmfoaYljrekaf.a w;a fmd;a f,i Ndú;hg meñK ;sfí’, fï ms<sn`o Wkajykafiaf.a u;h fufiah, 
zz uf.a cSú;fhka ud n,dfmdfrd;a;= jQfha;a oekA n,dfmdfrd;a;= jkafka;a fï nqÿ oyu f,dal jHdma; NdIdjlska f,dalhg oSuh, 
ta ksihs bx.%Sis bf.k .ekSug ud wm%udK W;aiy lf<a. fï b,lalh Wvu isg jev k< ksid jev lrk ksid uf.a miqìu;a, 
uf.a ckaufhka ,enQ ÿmam;a lu;a, ú`os ÿl;, ,enQ w;jr;a, ueo urKh Tkak fukak lshd lsÜgqjgu wjq;a fkdueÍ 
fírefKka, fï O¾uhg uf.a we;s wem lem ùu ksiduhs, ud O¾uh /lSug ne`oS bkakd ksid O¾uh ud rlskjd lshd ug 
ysf;kjd, uf.a mdml¾u f.fjk w;r mqKHl¾u tlafjkjd lshd ysf;kjd. 

.=Kr;k kdysñhkaf.a iudc yd Ydiksl fiajdj fjkqfjka 1996 oS YHdfudamd,s uyd ksldfha u,aj;= uyd úydrhSh uykdhl 
udysñmdKka jykafia m%uqL ldrl ix> iNdj fj;ska Wkajykafiag W;=re weußldfõ iy lekvdfõ m%Odk ix> kdhl moúh 
msßkeóu iqúfYaIS isÿ ùuls. tmuKla fkdj ñhkaud¾ rcfhka msßkuk w.a.uyd mKaä; f.!rj kdufhka Wkajykafia mqo 
,eîh. fujeks moú ;k;=re j,ska mqo ,enqjo Wkajykafiaf.a osú fmfjf;ys ir, njg fyda  wk;sudkS njg ta lsisjla 
ndOdjla fkdùh. oYl kjhla f.jd wjika l< ta uydkSh osú fmfj; .ek Wkajykafiag we;s is;=ú,a, wmg ieuf.a osú 
.ukg o oyï mohla jkq fkd wkqudkh.
zz ud miai yeÍ w;S;h osyd ne¨jdu ug fmfkkafka uf.a uq`M cSúf;au tla;rd ma,Eka tlla wkqj .;ù ;sfnk njhs, ud 
y;=rka hhs lshd ys;df.k isá wh;a ñ;=rka hhs lshd ys;df.k isá wh;a uf.a l,HdK ñ;%fhdah, ug ysf;kafka isÿjQ ish,a,u 
isÿù ;sfnkafka uf.a l¾uh wkqjuhs, ug Wmldr l< yeu ys; ñ;=frlau lf<a uf.a l¾uh l%shd;aul lsÍug wjia:dj i,id 
oSuh. ud ta w;S; ld,j, uf.a úreoaOlrejka f,i ie,l+ yeufoku lr ;sfnkafka uf.a l¾uj, úmdl ,ndoSu i`oyd ta ta 
iqÿiq wjia:d ms<sfh< lroSula muKs. ta wh iu. wmkdm ùug ;ry we;s lr.ekSug ug lsisu whs;shls ke;. uf.a .=rejre, 
uõmshk, ifydaor ifydaoßhka f,i fï cSú;fha l%shd l< l%shd lrk yeu fokdu lf<a;a lrkafka;a uf.a w;S; mdm l¾uj, 
úmdl ksis mßos ug ,nd oSu i`oyd wjia:djka i,id oSu;a fyd`o l=,il¾u lsÍu i`oyd wjia:djka i,id oSu;a muKs.Z
uyd .=K iuqodhlska hq;=j f,djgu nqÿ oyfï wre; myod fok w.a.uyd mKaä; w;s f.!rjd¾y fyafkafmd, kdhl 
iajdñkaøhka jykafia t<efUk foieïn¾ ui 07 jeks osk ish iqmskanr osú .ufka 94 jeks úhg md ;nk fial. tneúka wm 
Wkajykafiag ksÿla ksfrda.S Ñr cSjkh m%d¾:kd lruq.



fn!oaOdf,dalh
fndÿ iuq̀: .re iNdm;s pkaø ksu,a jdlsIaG uhd i¾j{  Od;= lr`vqjo" wd.ñl ukav,fha iNdm;s 

,laIauka fldaÜgf.a uhd msrejdkd fmd;a jykafiao Yd,dj ;=,g fmryßka jevuúu' fi!LH wdrlaIs; 
f,i  mej;s msß;a msxlug"w.úksiqre chka; chiqßh ue;sÿkao iyNd.s úh' msrs;a foaYkdj yqKqmsáh 

.x.drdufha úydrdêldrS mQcH lsrskafoa wiaicS f;reka m%uqL ix>r;akh úiska mj;ajk ,os' 

 

 

 

 

 

 

  

 

 

 

 

fn,syq,aTh iS,iudys; fhda.dY%ujdiS ;s%msgldpd¾h" ;s%msgl úYdro" rdclSh mKaã; w;smQcH n,xf.dv 
lkafol=Uqf¾ rdO iajdóka jykafia úiska 2021'12'18 jk W`oqjma fmdfyda osk iuia; ,xld fn!oaO uyd iïfï,k 

uQ,ia:dkfhaoS mj;ajk ,enQ nqoq.=K O¾u foaYKh 

 
 


